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Sirah Sajdah 


Central Theme of the Sirah and Relationship with the Previous Sirah 

This surah is the counterpart of Sirah Luqman, the previous siirah. 
There is no basic difference between the central themes of the two. 
Both share the same Qur’anic name: Alif Lam Mim. Both have 
similar introductory sections. Sūrah Sajdah begins with the statement 
that this Book has been revealed by God. By revealing it to the 
unlettered Arabs, the Almighty has done a great favour to them, as no 
warner had as yet come to them. They would be extremely ungrateful 
if, instead of giving it due importance, they claim that it has been 
falsely proclaimed as the Book of God; there is not the slightest 
doubt in it being the Book of God. After that, the discourse proceeds 
to validate the claims of the Qur’an which were specially causing 
alarm in the minds of the opponents. At the end, the Torah is referred 
to by stating that a book similar to the Qur’an was revealed to Moses 
(sws) which was opposed by the Pharaoh and his people and a very 
evil fate of this came before them. After this, the Prophet 
Muhammad (sws) is assured that just as the bearers of the Torah 
achieved success after passing through many phases of patience, in a 
similar manner, he and his followers too will have to pass through 
some phases in which their patience will be tested. If they are 
successful in these phases, the ultimate victory will be theirs and his 
opponents will be humiliated. 


Analysis of the Discourse 

Verses (1-3): It is asserted that the Qur’an is the Book of God; there 
is not the slightest doubt in this fact. Those who think that it has been 
falsely ascribed to God should be informed that it is the truth from 
God and its purpose is to warn those who as yet have not seen the 
likes of a warner. If they do not duly value it, their fate will be the 
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same as that of the earlier nations to whom God had sent warners. 

Verses (4-9): It is stated that this world is not a place of amusement. 
The Almighty has made it in a very elaborate manner, and has not 
been left it unattended. He is directly controlling it. All directives 
emanate from Him and all consequences of these directives are 
reported back to Him. No one is His partner or intercessor. He has 
knowledge of all the Seen and the Unseen. He has created man with 
the best of qualities but very few benefit from these qualities and stay 
thankful to God. 

Verses (10-14): The doubts raised by the rejecters of the Day of 
Judgement are responded to and the real reason of their rejection is 
referred to. Their fate on the Day of Judgement is depicted. It is 
stated that a confession of sins by people will be of no avail to them 
on that day. If faith was acceptable once a person observes the 
realities on which faith was to be professed, then the Almighty would 
have created every person on faith. What would then be the need to 
give him the faculties of intellect and of the awareness between good 
and evil? 

Verses (15-22): Some traits of the people who will profess faith in the 
Qur’an are referred to: those who are devoid of arrogance and value 
the truth will profess faith in it. These people bow their heads when 
they hear the verses of the Qur’an, invoke God at various portions of 
the night and spend for His cause. No one can even imagine the 
comfort of the eyes which the Almighty has as yet concealed from 
them. The Almighty will not deal in the same manner with those 
obedient to Him and those who are disobedient to Him. These defiant 
will not only be punished in the Hereafter, they will also be punished 
in this world so that they are given an opportunity to take heed. 

Verses (23-26): The Prophet (sws) is assured that before him the 
Almighty bestowed His Book on Moses (sws) as well. He punished 
those who rejected it. In a similar way, He will definitely take 
revenge from those who reject this Book, and just as from among the 
Israelites he bestowed leadership on those who persevered on the 
truth, in a similar manner He will bestow leadership on the 
companions of the Prophet (sws) if they strongly adhere to the truth. 
A brief reference is then made to the history of the Prophets of God 
and their nations to prove what is just stated, only if people have eyes 
to see and ears to hear. 
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Verses (27-30): The disbelievers are threatened that they regard the 
glad tidings of dominance given to the believers as very far-fetched 
and out of jest ask about the time of this triumph. They are told that 


whenever it does, professing faith in it will be of no avail to these A 
people who are making fun of it today. The Prophet (sws) is directed she 
oe 


to ignore such indiscreet elements: if these people are waiting for the 
Day of Judgement, then he should stop going after them and wait for « 2 op 
it. 
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Section I: Verses (1-14) 
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This is Alif Lam Mim. The revelation of this Book is naa 
from the Lord of the Universe. Do they say: “He has fabricated it 
himself and ascribed it to God?” In fact, it is the truth from your Lord 
so that you may warn a people to whom no warner came before you 
that they may be rightly guided. (1-3) 

It was God who created the heavens and the earth and all that lies 
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between them in six days, and then ascended the throne. You have no 
guardian or intercessor besides Him. Will you not take heed? (4) 

He governs all affairs from the heavens to the earth. Then all these 
affairs return to Him in a day which is equivalent to a thousand years 
by your reckoning. He knows the unknown and the manifest. He is 
the Mighty One, the Ever Merciful. (5-6) 

He who excelled in whatever He created. He began creating man 
with clay. Then carried forth his offspring from the essence of a trivial 
fluid. Then He perfected him and breathed His spirit into him and 
made for you ears, eyes and hearts — yet you are seldom grateful. (7-9) 

And they say: “Once We are lost into the earth, shall we be created 
again?” In fact, these people deny meeting their Lord. Say: “The 
angel of death deputed to you claims your souls. Then to your Lord 
shall you be returned.” And would that you were able to see these 
wrongdoers when they bowing their heads before their Lord would 
confess: “Lord! We have seen and we have heard; send us back so 
that we can do good deeds. Now we are convinced.” Had it been Our 
will, We could have given every soul its guidance. But My word 
shall be fulfilled: “I will surely fill Hell with jinn and humans all.” 
So, taste the flavour of this that you kept in oblivion the gathering of 
this day. We too have ignored you, and you will now taste eternal 
punishment for what you did. (10-14) 


Explanation 

Research on W has already been presented in Sirah Baqarah. It 
may be kept in mind that like the previous sirah, the introductory 
verses of this sūrah as well resemble as those of Sirah Baqarah. 

It has been explained at another place that the word Jars does not 
mean merely to reveal but to reveal gradually in an elaborate way. 
The word wes) refers to the Qur’an. In other words, this Book has 
been gradually revealed in an elaborate way by the Almighty. The 
words 433 25 Ý express that there is no doubt in the fact that it has 
been revealed by the Almighty. It is this very meaning of 432359 that 





1. This is Alif Lam Mim. The revelation of this Book is undoubtedly from 
the Lord of the Universe. 
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I have stated in Sirah Baqarah. This verse substantiates this meaning. 
The greatest difference of opinion which the Quraysh and the Jews 
had was with this claim of the Prophet Muhammad (sws) that this 
Book was being revealed from the Almighty. They would regard this 
claim as +143), as will be evident from the next verse. In other words, 
they would accuse the Prophet (sws) of concocting the Qur’an and 
would assert that in order to force his ideas on them he is falsely 
ascribes it to the Almighty 


OBS LIS 34 BS Be TEINS b0 Salish ly AIR shel a 

This question expresses amazement: Have these people become so 
blind and deaf in opposing the truth that they regard the claim of this 
book being from God as a false claim? The implication is that if 
these people had any trace of truth and justice in them they would 
never have stated this. Yet they have become blind and deaf in their 
frenzy of opposing the Prophet (sws). 

Consider the next the words: 535 3 sl 3» 2g. The above cited 
accusation has been answered by the Qur’an in various aspects, the 
details of which can be looked up in the previous sūrahs. Here, 
instead of giving a detailed answer, the claim has been stressed with 
a severe threat. This stress is evident here from two aspects. One, that 
it is the very truth which means that the ancestral religion to which 
these people adhere is totally baseless and false; the true religion is 
the one this book is inviting them to. Second, these people should not 
think that this book is being falsely ascribed to God; it is, in fact, 
from God. If these people keep denying it, they will bear its 
consequences. ; : 

The words 6383 apd GUS 2 20 a nei U iS 5328 express the 
objective for which this book has been revealed in such an elaborate 
manner by God: the Prophet (sws) may warn these people — of their 
fate in this world and the situation they will have to face in the 
Hereafter — to whom no warner has yet come before him. Here the 
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word 43 refers to the Arabs to whom no prophet came after Ishmael 


2. Do they say: “He has fabricated it himself and ascribed it to God?” In 
fact, it is the truth from your Lord so that you may warn a people to whom 
no warner came before you that they may be rightly guided. 
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(sws). These words also express the great favour God has done to the 
unlettered Arabs by revealing this Book. They should duly value and 
honour this great favour. 

These words at the same time also have a ring of warning in them: 
when the Almighty sends a warner to a nation, then the fate of that 
nation is judged. If even after that it does not mend its ways, then 
after giving a specific respite it is necessarily destroyed by the 
Almighty. I have explained this established practice of God at 
various places in this exegesis. 


ase Bohl rial Send Cates BINGO GE GMI ALI 
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In the previous verse, it has been stated that the real purpose of this 
Book’s revelation and that of Muhammad’s (sws) prophethood is 
warning people of the Hereafter. This verse provides details of this 
warning. There are two specific contents that constitute this warning: 
the beliefs of monotheism and hereafter. In the first place, the Qur’an 
warns people of spending their lives while relying on false supports 
and hypothetical deities; the one and only God is the sole creator and 
administrator of this universe. Every person will ultimately return to 
Him and be held accountable before Him. For this reason, it is 
obligatory on everyone to thank and worship Him alone. 

In the second place, the Qur’an warns people of the Hereafter: it is 
certain to come. Finally, every person will come to God only. At that 
time, the wrongdoers will confess their crimes and request God to 
give them a chance to go back into the previous world so that they 
could lead their lives by accepting faith and by doing righteous 
deeds. However, there will be no opportunity for such requests and 
pleadings to be entertained there. 

In the verse under discussion and in the next few ones, monotheism 
is discussed. After this, the Hereafter and what will befall there is 
discussed. 
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3. It was God who created the heavens and the earth and all that lies 
between them in six days, and then ascended the throne. You have no 
guardian or intercessor besides Him. Will you not take heed? 
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the days referred to are the days of God and it is clarified further 
down that a day of God equals one thousand human years. For this 
reason, six days actually refer to six phases. This, in fact, means that 
the creation of the heavens and the earth and what lies between them 
is not an accidental happening; in fact, God has created them in a 
very gradual and elaborate manner. This gradual and elaborate 
manner evidences the fact that this world has a purpose and wisdom 
behind it: it has not been made for entertainment. 

The words G3 KE GE 5 indicate that after making this world God 
did not detach Himself ean its affairs. He is directly controlling and 
administering its affairs after ascending its throne. This is actually a 
refutation of the view of the Idolaters that after creating this world 
He consigned its management and control to some favoured ones and 
Himself became aloof to them. The false notion on which this view is 
based has already been explained at an appropriate place of this 
exegesis. 

The words DRTE point to the necessary consequence 
of what is stated above: when everything is directly controlled by Him, 
then every one will have to be gathered before Him one day. He will 
then decide between all affairs. At that time neither will a person be 
able to become a supporter nor a helper of another person. No one will 
be able to intercede for anyone against God. The word ©33 means both 
“except” and “in opposition to.” Here it is used in the latter sense and 
hence appropriate both for g (gaurdian) and rei (intercessor) 

Since all these consequences are based on established facts 
acknowledged by the addressees, they are warned as to why they do 
they not pay heed to such clear matters. 
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ET EEN 
The verse states that all affairs of this Gor from the heavens to 
the earth are under God’s control. This is actually a refutation of a 


4. He governs all affairs from the heavens to the earth. Then all these 
affairs return to Him in a day which is equivalent to a thousand years by 
your reckoning. He knows the unknown and the manifest. He is the Mighty 
One, the Ever Merciful. 
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false notion of the Idolaters that the earth is a far off area of this 
universe and that is why God has confined His governance to the 
heavens and has consigned the matters of the earth to some of His 
workers. It is about such people that at some places in the Qur’ān the 
question is raised: are there separate gods for the earth and the 
heavens; what a foolish inference they make? 

The words 43) 7335 z state that all affairs not only originate from 
God but also return to Him. The expression a% 7333 here means “to 
refer.” The implication is that after giving the directives He does not 
remain aloof; everything is presented back to Him and He is fully 
aware if His workers and the implementers of His will have 
discharged their duties or not and in what manner. 

People have generally considered the words Ús 22. aii Slide ob 228 
6385 to refer to the Day of Judgement and they think that it is a 
reference to the fact that that on this day the records of a person’s 
deeds are to be presented before Him. They contend that the Day of 
Judgement would be very severe and it is to metaphorically express 
its severity that it would be of the span of a thousand years. In my 
view, this opinion is not correct. In Stirah Hajj, precisely this subject 
is brought up in the following words: 


(EV YY) GS hs we i aó) 
And one day of your Lord is of the measure of your thousand 
years. (22:47) 


This verse has come in response to the people’s claim to hasten the 
punishment: when they are warned of the punishment they would say 
that they have been hearing this warning since a long time but it has 
not come. They would further say: if it has to come, why does it not 
come? In response to this, it is said that people must not judge God’s 
words with their own standards and measures. Their days consist of 
twenty four hours and thus even a span of a few years seems very 
long to them; however, one of God’s days is equivalent to their one 
thousand years, and His plans and projects are made while keeping 
this span in consideration. They become anxious while taking into 
account the measure of their days. It seems odd to them that a certain 
time period passes and the event that is claimed to happen does not 
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happen. They infer from this that the threat was a bluff. The fact is 
that as per the measure of God maybe even a second might not have 
elapsed. 

It is in this context that the verse under discussion occurs. The 
implication is that all planning is in the hands of God. Directives 
originate from Him and then return to Him as well. However, this 
origin and return is with regard to the measure of God’s days. For 
this reason, neither can every person be aware of their consequences 
nor can every person understand the wisdom behind them. The right 
attitude for people in this regard is that they should not show haste in 
the matters of God. In fact, they should show patience and wait for 
them to materialize. f 

The words age! 32338! gg 5 5) wis Gus state that it is only the 
powerful and merciful God Who is aware of the known and the 
unknown. No one else has the status to know all the secrets of the 
universe. He is aware of all the known and the unknown and is also 
powerful and merciful. Hence people should trust Him and behave 
positively in this regard. 

It is possible that a question arise in the mind of someone that in 
Suraj al-Ma‘arij, this topic is discussed in the following words: 
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The angels and Gabriel Spirit ascend towards Him in a day the 
measure of which is fifty thousand years. (70:4) 


There seems to be an apparent contradiction between the above 
cited verse and the one under discussion. However, in reality, there is 
no contradiction between the two. This difference is based on 
difference between the size of the orbits. For this reason, various 
planets and stars have days of different duration. What also needs our 
attention is that in the verse under discussion presenting of matters 
before God is under discussion while in Sirah al-Ma‘arij, the direct 
appearance of the angels and Gabriel before God is mentioned. It is 
very much possible that matters are presented to God in a day whose 
measure is a thousand earth years and angels and Gabriel directly 
appear before God on day that is equivalent to fifty thousand earth 
years. These matters relate to the realm of the unknown (ghayb). 
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Nothing can be said about them with certainty. However, this much 
is evident that there is no contradiction between the two verses. 
Readers are advised to look up what I have written regarding this 
issue in the exegesis of Strah al-Hajj. God willing, I will explain 
some of its aspects in the exegesis of Sirah al-Ma‘arij as well. 
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The attributes of God mentioned in the previous verse — as the one 
who is aware of the seen and the unseen and who is powerful and 
merciful — serve to form a prelude to sounding a warning about the 
Hereafter. This verse takes up this warning by stating that it is God 
Who has made everything in a grand manner. In other words, 
whatever He has created bears testimony to His power, wisdom, 
providence and profound knowledge. If a person reflects on the 
smallest of things created by God, he is astounded by the tremendous 
creativity of the Creator. He spontaneously cries out: {<3 ¿i OSS 
(dé :Y¥) ee (Blessed is God, the best of creators, (23:14)). It is 
from here that a person comes to realize that how can one think of a 
being who is so powerful, so wise, so discerning, so merciful and so 
gracious that He has created this huge universe without a purpose. 
Hence it is essential that a day come in which he distinguishes 
between truth and falsehood and then reward those who 
acknowledged their obligation to His favours and punish those who 
spent this life in a careless fashion. These latter type of people were 
the ones who neither deliberated on the wisdom of God nor gave 
importance to others who deliberated on it. 

Consider next the part: ofb čs gkisi $5 13. Earlier it was said that 
whatever God made, He made it in a sound manner. To substantiate 
this claim, instead of presenting evidence from the external word, 
man’s creation is presented as evidence. People do not need to go far 


5. He who excelled in whatever He created. He began creating man with 
clay. Then carried forth his offspring from the essence of a trivial fluid. 
Then He perfected him and breathed His spirit into him and made for you 
ears, eyes and hearts — yet you are seldom grateful. 
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away. They only need to reflect on their own phases of creation and 
see the grandeur of God’s power, wisdom and providence in it. It is 
stated that this man who now shows so much conceit on his abilities 
was not created in the beginning by God from some expensive 
substance. In fact, he was created from clay. His structure was 
fashioned from clay and from this clay signs of life appeared in it. He 
should behold how his Creator’s power and wisdom transformed this 
lump of clay into a majestic creation. 

The words COPE a ALY yo N point to the second phase of 
man’s creation: in this phase his progeny came into being through the 
essence of a trivial and impure fluid instead of being created from 
clay. 


i) 


Consider next the words: 45513 RS) Ss JRE 5 03) be ats RS Abs 4 
555). The word 4.5 means to perfect something and give it its final 
touches, as has been explained at an appropriate place. It signifies the 
same thing as the one signified in the terminology of art by the term 
“finishing touch.” The implication is that in this third phase, He gave 
finishing touches to this man made of clay and breathed His spirit into 
Him. After this, his faculties of sight, hearing and cognition appeared 


in him which make him distinct from other life forms. 

In the words do) é< 433 AH the word 73} implies the divine spirit. 
With this divine spirit, a person also has a divine spark in him and it 
is as a result of this divine spark that his sight, hearing and cognition 
became so radiant that he came to be called the best of creations 
(ashraf al-makhluqat). If he is deprived of this radiance, then his 
inner self will be engulfed in the same darkness as that of the beasts. 
Beasts also have eyes, ears and hearts; however, they are deprived of 
the divine spark. For this reason, their eyes, ears and hearts do not 
have the abilities which those of human beings have. It may also be 
kept in consideration here, that it falls under man’s will and intention 
to sustain, increase or decrease this spark. Those who duly value it 
and fulfill its rights are able to increase it and it becomes stronger 
and stronger in them. Those who do not do so will find it diminishing 
in them until it is totally extinguished. 

The ascription in asi be is meant to specify that the spirit is from 
God and in fact from among the blessings of God. It does not mean 
that it is something part of God. It was deemed necessary to state this 
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because this is one of the major reasons for the deviant philosophy of 
wahdat al-wujiid to come into being. 

Also evident from this verse is that before his taswiyah (final 
touches) and nafkh-i rih (breathing of spirit into him), a phase did 
pass on man when he was uncouth like animals and devoid of 
intellect and insight. After this phase, taswiyah perfected his external 
self and nafkh-i rūh his internal one. 

The words 6335 4 “iS imply that man should reflect on all these 
stages of his creation — how the Almighty began creating him and 
how far He took him. It was only befitting that every part of his body 
express its gratitude to God’s favours and providence, and that he 
should have spent all his abilities and gifts to please God. Yet, very 
few of these people are grateful to Him. 


Dygn w gb wl 251g Ls ise ss 

The implication of the verse is that the Almighty had blessed man 
with the faculties of sight, hearing and intellect for a certain reason: 
he should use them to witness the power, wisdom, mercy and 
providence of God and reach the conclusion that the Almighty has 
not created this world without a purpose; hence, it is essential that a 
day come when each person is held accountable for his deeds before 
the Almighty and be rewarded or punished. On the contrary, such is 
the misguided intellect of man that when he is warned of the 
Hereafter, then in spite of witnessing so many signs of God’s power, 
he makes fun and sarcastically asks the question: after we shall decay 
into mud, will we be re-created? 

The words Gaga moe) GLY fo ¢ imply that all these statements are 
lame excuses. How can they be so naive as to doubt God in re- 
creating them when they have witnessed so many signs of His power 
within their own selves as well as around them? The fact is that these 
people are not willing to accept the fact they will one day be brought 
forth before God and be held accountable for their deeds. Accepting 
this weighs down heavily upon them. So in order to evade it they are 
fabricating all sorts of doubts and reservations. It may be kept in 





6. And they say: “Once We are lost into the earth, shall we be created 
again?” In fact, these people deny meeting their Lord. 
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mind that at times, a person wants to negate something else but uses 
another thing as an excuse to negate it. The reason is that he does not 
find any room for directly negating. Similar was the case of the 
Idolaters of Arabia. They believed in God and hence could not 
explicitly deny that they will not be brought before God; however, 
they were also not willing to accept the heavy responsibilities 
imposed on them as a consequence of believing in Him. So, in order 
to evade them, in the first place they would try to raise such doubts 
regarding the Hereafter as the one just discussed and if they were 
ultimately led to accept the Hereafter, they would invent deities and 
intercessors who would save them from its consequences. 


This verse is an answer to the two questions raised earlier: whoever 
dies, his soul is claimed by an angel who is deputed by God on every 
person. Hence, even after death every person remains in the sight of 
God and His deputed angels. Whenever God wants, He will raise 
each person to life and the person will be brought before God in the 
custody of His deputed angels. 

The words 633535 SS dl re imply that no one should remain in the 
misconception that when he dies he will be brought forth to his 
alleged deities and intercessors. On that day, deities and intercessors 
will not even exist. Everyone will be brought before the one and only 
God and He will pass His judgement on them. 


8 
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The words (53533 can be addressed to the Prophet (sws) and also to 
the general masses. In the first case, the verse would sound assurance 
and in the second a warning. If the first case is chosen, the meaning 
would be that today these people are showing arrogance before the 


7. Say: “The angel of death deputed to you claims your souls. Then to 
your Lord shall you be returned.” 

8. And would that you were able to see these wrongdoers when they 
bowing their heads before their Lord would confess: “Lord! We have seen 
and we have heard; send us back so that we can do good deeds. Now we are 
convinced.” 
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Prophet (sws) and haughtily deny the Hereafter and being brought 
forth before God; however, if the Prophet (sws) would have been 
able to see when all the wrong-doers would be brought before God 
with their heads bent down, then __. The answer to this conditional 
clause is suppressed and there is much eloquence in this suppression. 
The implication is that the Prophet (sws) would have seen their 
helplessness at that time which he cannot even imagine today. 

The words 63333 É dle a ab ass Cii KS imply that at that 
time everyone of these wrongdoers will confess that they fully see 
and accept and that they may be allowed to return so that they can do 
pious deeds and that now they are fully convinced of everything. 
Daa Wis: adie ERIE UI ES Yrs SS Lass 
This verse is an answer to their confession and request which shall 
be given to them forthwith: after witnessing all this, their 
acknowledgement and faith are of no use. Had God been pleased of 
professing faith in such compelling circumstances, He would have 
given faith and guidance to everyone at their birth. This was not 
difficult at all for Him. However, He did not do this; in fact, 
regarding guidance He gave a choice to people. The purpose was that 
He wanted to test people as to which of them profess faith after using 
their intellect and insight and which of them choose the path of Satan 
while following their desires. 

The words (4331 lis 2 Daji 6s pas LS the e $5 035 refer to the 
verdict of God which He declared before Satan in response to his 
challenge. This has been mentioned at many places in the Qur’an. In 
Surah Su‘ad, the words are: 


asi bd S 08 


ers) arenes ea iere @) 
“I swear by Your glory and honour,” said Satan, “that I will lead 
them all astray except your servants who you have selected.” God 
replied: “This is the truth then and I speak nothing but the truth is 
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9. Had it been Our will, We could have given every soul its guidance. But 
My word shall be fulfilled: “I will surely fill Hell with jinn and humans all.” 
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that I will surely fill Hell with you and all among human beings 
who are your followers.” (38:82-85) 


The reason for citing this statement would be to inform the 
wrongdoers that the time for apology has expired. The Almighty had 
already declared His verdict in response to Satan that he should lead 
astray whoever he can from among the progeny of Adam. The 
Almighty has granted man the free will to choose between God and 
Satan. This was his test in the life of the previous world. Now this 
stage has passed and time has come to face the consequences. Thus, 
today their fate has come before them and God’s words about them 
have come true. 


OP hanks PERERIN ÓA aaz sl Ae Ss 
As stated at another place in this exegesis, the word 5 also means 


“to ignore” and “to take no notice of something or someone.” Here it 
is used in precisely this meaning. The implication is that no 
possibility of any question or request now remains. The way they 
have kept on ignoring this day, in a similar manner God has ignored 
them today. No request or pleading is now worthy of being accepted. 
They will now taste an eternal punishment because of their deeds. 
They should remember that this is no injustice that God has shown 
them. They have only reaped what they had sown all their life. 


Section II: Verses (15-22) 


The previous section of verses has outlined the reasons on account 
of which people were evading to profess faith in the Qur’an. The 
succeeding verses depict what type of people are professing faith in it 
or will do so, and the status and reward they will get before God. 
Similarly, these verses also depict the fate in this world and in the 
next of those who are opposing it. Readers may now proceed to study 
these verses. 


10. So, taste the flavour of this that you kept in oblivion the gathering of 
this day. We too have ignored you, and you will now taste eternal 
punishment for what you did. 








Stirah Sajdah | 16 











g eae eR, pao 1S 132F bey 15658 181 aÉ ayok 
Seals HES SU abian TE 
Sheard Gk kE ek é T DOTT 
BS) Oph EL TE sige 25 24 gail aé 


a a 133151 ca j 
Seeley) SING a spss Sé 
& DLG 2 scsi gel ‘ge Said PARTA wa poll 

Only those profess faith in Our revelations who, when oe 
through them, fall down in prostration and glorify their Lord while 
praising Him and they are not arrogant. Their backs forsake their 
beds. They invoke their Lord in fear and hope and spend of what We 
have given them. So, no one knows the bliss of the eye that lies in 
store for them as a reward for their deeds. (15-17) 

Can he, then, who is a believer be like a wrongdoer? Both cannot 
be equal. For those who have accepted faith and have done righteous 
deeds are orchards of pleasure in recompense for their deeds as their 
foremost feast. As for those who showed defiance, their abode is 
Hell. Whenever they try to escape from it, they shall be driven back 
into it, and shall be told: “Taste the torment of this Fire, which you 
continued to deny.” (18-20) 

And We will inflict on them the nearer torment besides the greater 
torment so that they may return to the right path. And who can be 
more unjust than those who pay no heed to the revelations of their 
Lord when they are reminded through them? We will surely take 
vengeance from such wrongdoers. (21-22) 


Explanation 


J 4.2 227 27 47> M ees 2G BS 16 0 hee 21S ( 2 E 
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This verse sounds an assurance to the Prophet (sws). The 


11. Only those profess faith in Our revelations who, when reminded 
through them, fall down in prostration and glorify their Lord while praising 
Him and they are not arrogant. 
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implication is that he should not expect any good coming from 
people who in arrogance of their worldly superiority regard 
themselves to be greater than the truth; only those people will profess 
faith in the revelations of God who have humility and penitence in 
their hearts. Whenever they are reminded through them, instead of 
mutually quarrelling, they spontaneously fall down in prostration and 
glorify their Lord while exalting Him. In other words, those people 
will be influenced by these revelations whose hearts have not 
hardened. If there is any dust of negligence in such people, it is 
brushed away. They then adopt the truth in such a manner that they 
are able to access the farthest of frontiers in a very short time. 

Consider next the words: 63 way ae 31652. I have already stated at 
some place the benefit of mentioning ~-—.5 (glorification) and Wd 
(exaltation) side by side. The former encompasses absolving God of 
bad attributes and the latter encompasses affirming good attributes in 
Him. True comprehension of God comes while keeping in 
consideration both these aspects. If a person does not keep any of 
them in mind, such misconceptions about God may arise in his mind 
that the existence of God or otherwise become equal to him. 

The words AEN Ý ab 3 state the bottom line: this ability has been 
engendered in these people because they are not arrogant. I have 
explained the essence of arrogance at another place. Its true meaning 
is to deny the truth. It is the source of all ailments. People who are 
afflicted with this fatal sickness are not willing to accept the most 
obvious of truths if they are against their desires and opinions. The 
consequence of this attitude is that God deprives them of the ability 
to accept the truth. Only those people are guided to accept the truth 
who regard the truth, whether big or small, to be above everything. 
Such are these people that when they encounter the truth from 
wherever it appears even if from the mouth of an enemy, they submit 
to it without any hesitation. 


eee ee A C (Calker o (IAL 233323 ee 
Doyan E Cee e os eR GES 
Such is the persistent fear of the Hereafter and its accountability that 





12. Their backs forsake their beds. They invoke their Lord in fear and 
hope and spend of what We have given them. 
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these people keep getting up at night. They forsake their slumber and 
comfort and invoke God and offer the prayer to please Him. They fear 
God and at the same time pin all their hopes in Him. And they spend 
for the cause of God from what God has blessed them with. 

Two things are mentioned in this verse: the prayer and charity. 
After faith, it is these two things which are its foremost 
manifestations and the whole edifice of religion stands on them. I 
have discussed this issue at many places in this exegesis. 


97 rs 
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The verse states the reward of the night vigilance and charity of 
these people: no one can imagine in this world the bliss (literally: 
coolness) of the eyes God has concealed for them in the Hereafter. 
Those who are today laughing at the sacrifices of people for a world 
these people have never seen will be dumb-struck to behold God’s 
blessings on them. The believers will be overjoyed on seeing that 
their sacrifices yielded dividends way beyond their expectations 

The words 63433 LFTs imply that whatever they will be rewarded 
with will be in lieu of their deeds. The Almighty will reward their 
efforts spanning a few days with an eternal kingdom and will tell 
them that this is the reward of their deeds. Even though what a 
person will get will be because of God’s grace, yet God has called it 
the consequence of their deeds because the joy a person receives on 
his own feats is incomparable. 


MOET Gob ate ob 

This verse corroborates what = been said earlier: there should not 
be any doubt in what has been said. This is what is going to happen 
and should happen. If it does not happen, then it would mean that the 
Creator of this world regards the believers and the defiant to be 
equal, and that He will not differentiate between His obedient people 
and those who were rebellious. Thinking thus would negate the fact 


13. So, no one knows the bliss of the eye that lies in store for them as a 
reward for their deeds. 

14. Can he, then, who is a believer be like a wrongdoer? Both cannot be 
equal. 








Stirah Sajdah 19 











that this world has been created for a wise purpose and that its 
Creator is just, merciful and wise. Hence this notion is totally 
baseless. The believers and the defiant cannot be equal to one another 
in the eyes of God. Thus it is essential that a day come in which those 
loyal to God be rewarded for their loyalty, and those disloyal to Him 
be punished for their disloyalty. 


Doky PATRE T RANA] 

This verse states the details of the reward and punishment 
mentioned above: those who spend their lives while adhering to faith 
and doing righteous deeds will be rewarded with orchards of bliss. 
They will receive them as a reward of their deeds as the foremost gift 
they will be entertained with. The word J# refers to the hospitality a 
guest receives as soon as he disembarks from his conveyance. Once 
guests pass through this initial welcome, they will be sent to 
Paradise. It is as if these orchards would be like the guest houses for 
the people of Paradise. Since they occur in the plural, it means that 
each dweller of Paradise will be granted separate orchards. It is 
evident from verse 15 of Sirah Najm that w3Wié2s is near se Biche 
(the farthest lote-tree). This lote-tree occurs at the meeting place of 
the realm of this world and that of the next. Hence if the wise ELS is 
found near it, then this is the most appropriate place for it. These are 
the events of the unknown world. Nothing can be stated about them 
with certainty. Whatever I have written has been written to explain 
the consequences of the word J. God willing, I will write more 
about ¢iié2¢ in the exegesis of Sirah Najm. 


ETNEA ANEA esa ere atc oR GE Jo NERAN 
KD ach eo LI 


After the reward of the believers has been mentioned, this verse 
states the punishment of the defiant and the wrongdoers. The verse 





15. For those who have accepted faith and have done righteous deeds are 
orchards of pleasure in recompense for their deeds as their foremost feast. 

16. As for those who showed defiance, their abode is Hell. Whenever they 
try to escape from it, they shall be driven back into it, and shall be told: 
“Taste the torment of this Fire, which you continued to deny.” 
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states that Hell will be their abode and they shall be shoved into it 
directly. It is evident from other places of the Qur’an that the first 
hospitality they will receive is boiling water and the tree of Zaqqūm. 
They will try to escape from Hell; however, each time they try to do 
so, they will be pushed back into it and they shall be informed to not 
try to run away from this place; it is the very Hell and its punishment 
which they used to make fun of; now they should taste it. 
1) Cpe a SS IOS ITI all Ganges 

The expression 35 ial (nearer torment) refers to the torment of 
this world. Its purpose is to remind and warn people. The verse also 
mentions the aS] viii (the great torment) which the disbelievers will 
face in the Hereafter. However, before this great torment, the 
Almighty will also inflict these people with another torment. “These 
people” obviously refer to the Quraysh. Though what is being said 
here is in general terms yet their foremost addressees are the Quraysh. 
They are warned that they will be punished in this world also and the 
purpose would be to induce them to desist from their evil ways and 
return to righteousness. For the Quraysh, this 335) ial (nearer 
torment) began with the battle of Badr in which they were given the 
first jolt when their prominent leaders were killed. After that they 
were faced with similar bouts of humiliation one after the other until 
at the conquest of Makkah their power was totally quashed. The good 
people among them slowly accepted faith and the evil elements were 
gradually routed. Since their majority professed faith in Muhammad 
(sws), no decisive punishment visited them the way it visited the 
previous nations. They were left to live after a warning as is evident 
from the words: O34254 mals (so that they may return). 
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This verse states the reason of the warning of punishment sounded 





17. And We will inflict on them the nearer torment besides the greater 
torment so that they may return to the right path. 

18. And who can be more unjust than those who pay no heed to the 
revelations of their Lord when they are reminded through them? We will 
surely take vengeance from such wrongdoers. 
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by the previous verse: why should God not punish such people? Who 
can be greater wrongdoers and unjust than those who are reminded 
by God’s revelations and they show aversion to them. The greatest 
means of reminding and counseling them could have been the Book 
of God and His Messenger. Those who do not awake from their 
slumber after this final warning will not awake from any other 
means, as per the established practice of God. There is no doubt that 
these wrongdoers do not deserve any lenience and God will 
necessarily take revenge from them. It has been explained at many 
instances in this exegesis how the Almighty deals with a nation to 
which He sends a messenger. The verse under discussion should be 
understood in the light of this practice of God. 


Section III: Verses (23-30) 


Coming up are the closing verses of the surah. In the previous 
section, the Quraysh have been threatened that if they do not believe 
in this guidance revealed by God, they will necessarily face God’s 
torment in this world as well as the next. In this section, this premise 


is substantiated through history, and glad tidings have been given to 
the Prophet (sws) and his companions that they will be ultimately 
successful if they remain steadfast. Readers may proceed to study 
these verses in the light of this background. 
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And We had also given the Book to Muses Fa you should never 
be afflicted with any doubt regarding that promised day. And We 
made it a guidance for the Israelites. And when they showed 
perseverance, We appointed leaders from among them who would 
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guide people at Our behest. And they had conviction in Our 
revelations. Indeed, it is your Lord who will settle matters between 
them in which they have continued to differ. (23-25) 

Did this not become a source of guidance for them that how many 
nations We have destroyed before whose settlements they would 
walk about? Surely in this there are many signs. So, do not these 
people listen and understand? (26) 

Do they not heed how We drive water-laden clouds to dry land. 
Thus We bring forth crops with which their cattle eat and they 
themselves too. So, do they not see? (27) 

And they ask: “When will this Day of Judgement be, if what you 
say be true? Say: “On the Day of Judgement, faith shall not be of 
benefit to those who would have disbelieved nor shall they be given 
respite after this. Therefore, ignore them and wait and they too are 
waiting.” (30) 


Explanation 


hss 3B tad) vib atlas sal ee Ket OÑ GAS £251 Kis 
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The word 29! (the book) refers to the Torah. The opinion of those 
who regard it to refer it to the generic noun “Book” is against what is 
specified by the Qur’an. The antecedent of the pronoun in ajs is 
nothing but this Book and it is defined as one which God has made 
guidance for the Israelites. This definition itself determines that the 
word is not in its generic meaning; it refers to the Torah. 

It is evident from the context that the antecedent of the pronoun in 
ali is not ¥29) but the day of revenge and punishment with which 
the Quraysh have been threatened earlier in verses 21-23. The 
implication is that just as God gave Moses a Book and punished its 
rejecters in this world and will punish them in the Hereafter, in a 
similar manner those who reject the Book revealed through 





19. And We had also given the Book to Moses that you should never be 
inflicted with any doubt regarding that promised day. And We made it a 
guide for the Israelites. And when they showed perseverance, We appointed 
leaders from among them who would guide people at Our behest. And they 
had conviction in Our revelations. 
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Muhammad (sws) shall also be punished by God in this world as well 
as the Hereafter. 

The words ali és 220 6K Ś imply that people should not be in any 
doubt about the day of revenge and punishment. It is certain to arrive. 
Though the words of this sentence apparently seem to address the 
Prophet (sws), yet the threat in them is directed towards the opponents 
and disbelievers. It is as if they have been indirectly addressed. 

I have explained at several instances in this exegesis that the 
necessary consequence of sending a messenger to a nation and the 
revelation of a Book is that those who deny them are punished both 
in this world and the next 

In Strah Furqan, it is stated concisely but comprehensively thus: 


Gas) 23) I) LSS) ELS By 15359 Gaga SET haa Ens 5 CaS 32 LSI As 


(Wire Ne) Eei a Cah 
And We gave Moses the Book and made Aaron his brother his 


helper and directed them: “Both of you go to the people who 
have denied Our signs.” Thus We totally routed them. (25:35-36) 


In Sūrah Mv’minün, the words are: 


ganne a E A CAEI it lea éS ee kizi 

Hence they rejected both [Moses and Aaron] and ended up 
among those destroyed. And We gave Moses the Book so that 
they become among the guided. (23:48-49) 


As a general principle regarding all messengers, this practice is 
stated in the following words: 


3 3458) GA go BG ety tls aeh CS) OS US Go LT As 
(EV 1) Ce CS Ele is 6 


And before you also We sent messengers to their nations. So they 
brought to them clear signs. Finally We took revenge from those 
who were wrongdoers and helping the believers is mandatory on 


Us. (31:47) 
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If the verse under discussion is reflected upon in the light of these 
parallel verses, every part of it will be fully explained. Since our 
exegetes do not interpret this verse in the light of its context and 
other parallel verses, they had to face a lot of difficult in 
understanding it. 

The words geiw) td is 41853 imply that those who rejected the 
Torah ended up with a fate that is destined for rejecters of divine 
books. However, because the Israelites accept it, God made it a 
scripture of guidance for them. The unfortunate rejected it and those 
who duly valued it received guidance from it. Readers are advised to 
look up the verses of Sirah Mu’mintin (23:48-49) cited above. 

The words \3%2 6 aly Orne a1 ages lass express the consequence 
of being given the Book: it was because of this Book that the 
Almighty made the Israelites the leaders of nations and sent such 
guides in them who would show the way to people at the behest of 
God. 

It is evident from this that leadership is the essential consequence 
of receiving God’s Book. As long as a nation — on which God 
confers His Book — adheres to it, it remains the leader of nations and 
its enemies are routed and humiliated before it. 

The words 132 ÚG ab 63445 state the conditions and features of this 
world leadership: since the Israelites were conferred with the Book of 
God, they would guide people according to it. It was not that in spite 
of possessing divine guidance they would follow the ways of Satan. 

The phrase \342 W alludes to the pillar on which rests the 
foundation of the shari‘ah. The Israelites were only able to guide 
people according to God’s shari‘ah as long as they themselves were 
able to strongly adhere to the shari‘ah and persevere on it by 
disregarding any fear or greed. 

The words 632333444 3563 refer to the foundation of their patience: 
they had full certitude in the revelations of God and they fully 
believed in reward and punishment. It was because of this that they 
passed their test of patience. 

If we reflect on these verses, it will become clear that they contain 
glad tidings for the Muslims and also a reminder of some great future 
responsibilities. At the same time, they are also a critique on the Jews 

















of those times as to what responsibility they were bestowed with and 
what they actually made of it. 


This verse states that after this world ends, their matter will be 
presented in the court of God in the Hereafter and He will pass His 
final judgement about all things in which they differed. This 
obviously means that these people will actually suffer punishment 
because of what they had been doing. 


After the fate of Moses’ opponents is specially referred to earlier, 
this verse further refers to the fate of the previous nations in a 
concise manner. The fate of all these people who denied their 
respective messengers — and in whose ruins the Quraysh walk about 
— was not sufficient for their guidance. This is a reference to the ‘Ad 
the Thamūd and the people of Lot etc whose accounts have been 
mentioned in the previous sirahs. In their trade journeys, the 
Quraysh would frequent on the ruined settlements of these nations. It 
is evident from the style of the words that alas why do they not learn 
a lesson from the history of their country? Why do they want that 
they too be afflicted like the previous nations? 

The words e2¥ ys 36! imply that there are signs in these accounts 
of nations. If the Quraysh have any sense, they should benefit from 
these signs. 

— The first sign in these accounts is that if people who are blessed 
with God’s Book and are also reminded by Him through His 
messenger show aversion to it, they are regarded as wrongdoers and 
are punished by God. 

— The second sign is that God punishes such wrongdoers in this 


20. Indeed, it is your Lord who will settle matters between them in which 
they have continued to differ. 

21. Did this not become a source of guidance for them that how many 
generations We have destroyed before whose settlements they would walk 
about? Surely in this there are many signs. So, do not these people listen 
and understand? 
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world and after this also in the Hereafter. 

— The third sign is that once the wrongdoers are punished, those 
who with full perseverance side by the truth are installed on the 
position of leadership by the Almighty. 


4097 > 


The words 633422 Ni allude to the fact that do these people not listen 
to the tales of these nations? The implication is that merely to remind 
and instruct these people has the Qur’an mentioned the accounts of 
these nations with all the details encompassing the lessons they 
contain. If they have still shut their ears, then only sorrow can be 
expressed on their misfortune. The word “listen” means to 
understand and seek a lesson. This is because true listening is 
precisely this. In other words, the verb here implies the reality for 
which it stands. 
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Since the word ji refers to water-laden clouds, use of the verb 
3325 is apt for it. The expression 35) 255) means barren and dry land. 

In the previous verses, attention is directed to the historical 
incidents and events which bear witness to God’s law of reward and 
punishment in this world. Attention is now directed to the Hereafter: 
it should not be regarded as an improbable event; it is bound to 
happen and when it comes the Almighty will pass His final 
judgement. The verse asks people as to why they not observe the 
power and providence of God: He drives water-laden clouds to dry 
lands and then through it brings out various types of crops which are 
of benefit to people as well as to their animals. 

The words 63{223 Gi rebuke these people on showing lack of sight. 
The earlier verse has already rebuked them on not listening. In other 
words, what is being said is that just as their ears have become deaf, 
their eyes too have lost their vision. Every now and then, they behold 
the earth dead and then given life again but still are afflicted with the 
doubt that God is not powerful enough to re-create them. 


22. Do they not heed how We drive water-laden clouds. Thus We bring 
forth crops with which their cattle eat and they themselves too. So, do they 
not see? 
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Deliberation on the verse under discussion shows that the Almighty 
has specially highlighted His power and providence. Both these 
attributes present a very clear evidence on the need and possibility of 
the Hereafter. This has been explained in the exegesis of previous 
surahs. 


Digue o CHINE TOS ELE 

The verse implies that such is the lack of insight and foolishness of 
these people that when their attention is directed to prominent 
historical signs and those found in the world around them, they 
mockingly ask: if such a day is really to come and the Prophet (sws) 
and his companions are truthful in their claim, why does it not 
arrive? The implication is that they are not prepared to accept 
anything on the basis of reasoning; they will only believe when they 
see it with their eyes. 


TB Oa ab Is ely cai aks Sed asso 

This verse states the answer to their demand: if they want to 
believe in the Day of Judgment after seeing it, the Prophet (sws) 
should tell them that such a belief will be of no avail to them. Once it 
comes, no one will be given any respite even to reform and repent in 
order to atone for his blemishes. The expression z4% 43; refers to the 
day on which the verdict shall be delivered. God’s Messengers have 
informed their nations of two punishments: the punishment of the 
Hereafter and the punishment of the Herein. The latter comes in the 
form of a decisive divine torment as a consequence of a nation 
denying its respective messenger. The practice of God delineated by 
this verse relates to both these situations: just as professing faith after 
the advent of the Day of Judgement is of no avail, similarly after the 
advent of the decisive divine torment professing belief is of no avail. 
The reason for this is that only that faith is acceptable to God which 





23. And they ask: “When will this Day of Judgement be, if what you say 
be true? 

24. Say: “On the Day of Judgement, their faith shall not be of benefit to 
those who would have disbelieved nor shall they be given respite after 
this.” 
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is professed in the guidance of intellect while exercising freedom. 
Professing faith under compulsion has no weight before Him. Had 
such faith been of any benefit before Him, everyone would have been 
created by Him on faith — as is stated at another instance. This would 
not have been the slightest difficult for Him. But He never did this. 


25 ADEA. 3 sG 
TOE ge) (BS E S 


Here at the end, the Prophet (sws) is directed that if these people 
are adamant on observing the Day of Judgement, there is no use 
discussing things any further with them. He should leave them to 
themselves. He also should wait for this day the way they are 
waiting. The day will arrive at its time appointed by God. 

On these lines, the exegesis of this sūrah comes to an end. »yJlaus 
zi (gratitude to God and it is His favour). 


9 am, Saturday 
17” August 1974 
Rahmanabad 





25. Therefore, ignore them and wait and they too are waiting.” 








